Introduction
Although it presents a reading of Emerson's Nature, the argument of this paper goes beyond the subject of Nature itself. 1) It employs Emerson's Nature to raise a broader issue: a historical relationship between early modern irrational occult ideas and modern rational political ideas and the complex ways these two disparate elements are connected to unconscious desire for totalitarian power. In other words, this paper is an attempt to reframe one aspect of modern 1) For subsequent quotations from Nature, I use Ralph Waldo Emerson, Nature, in The Selected Writings of Ralph Waldo Emerson, ed. William H. Gilman (New York: Signet, 1965) , 186-222. It should be noted that this paper does not discuss Emerson's thoughts as a whole. Nature, Emerson's first book, contains a relatively stronger idealism than his later works. David M. Robinson, "Emerson and Religion," A Historical Guide to Ralph Waldo Emerson, ed. Joel Myerson (New York: Oxford University Press, 2000) , 170-174. rationality and its potential implication within the context of 'ancient irrationality,' or more specifically, within the context of Western occultism.
The nineteenth century experienced a paradox in which rationalism and irrationalism coincided in a complex way. Although it was still the Age of Reason and Enlightenment, which was inaugurated in the eighteenth century, the nineteenth century also bore witness to "the occult underground" or "the occult revival," 2) a movement which has been largely ignored by historians, who, "because of its intellectual unrespectibility," "often relegated [it] to a dusty bin in the back room marked superstition." 3) As James Webb explains, "Just when the age of Reason seemed to be bearing fruit in the 19 th century, there was an unexpected reaction against [rationalism] , a wild return to archaic forms of belief, and among the intelligentsia a sinister concentration on superstitions which had been thought buried." 4)
Being a historical product of the nineteenth century, Emerson's Nature is a textual place where we can observe this peculiar historical phenomenon: a strange 'amalgamation' of triumphant rationalism and the revival of irrationalism. I say 'amalgamation,' rather than just 'coexistence,' because in Emerson's Nature rationalism and irrationalism occurred not 2) James Webb, The Occult Underground (Chicago: Open Court, 1974) .
3) It was in 1974 when James Webb said that "the occult revival of the 19th century" had been ignored by scholars. In 2001, Arthur Versluis also said that "esotericism has been frequently excluded from the purview of academia as whole for the past several centuries," and claimed his research on the occult in the 19th century " is among the very first venture into this new territory." Webb, Occult Underground, 1-2. As late as 2008, Nicholas Goodrick-Clarke observed that " [t] he scholarly study of Western esotericism is a comparatively recent phenomenon." Arthur Versluis, The Esoteric origins of the American Renaissance (New York: Oxford University Press, 2001),6. 4) Webb, Occult Underground, [7] [8] Irrational Rationalism in the Occult "Transparent Eyeball":
A Study on an Occult Idea in the Nineteenth Century America merely synchronously, but more importantly in a paradoxically unified form. This paper shall address this aspect of these contradictory elements' 'amalgamation.'
This peculiar amalgamation, the irrational rationalism in Nature, raises another significant issue. F. O. Matthiessen, in his foundational study, American Renaissance, observed that "it is no long step from his [Emerson's] indiscriminate glorification of power to the predatory career of Henry Ford," and hereby "[he] noted the connection between Emerson's "ideal man of self-reliant energy" and "the brutal man of Fascism." 5) Yet, conspicuously enough, Matthiessen's intuitive observation of the totalitarian implication in Emersonian idealism has not drawn the attention of later scholars. This paper shall deal with this largely ignored political implication of Nature as well.
The "transparent eyeball," which lies at the core of Nature's idealism, expresses not just peaceful transcendence, 6) but also modernity's insatiable desire for rationality, 7) which unconsciously strives to realize itself as Foucauldian power. 8) As S. Ijsseling observers, "According to Foucault, totalitarianism Sheridan (New York: Vintage, 1977), 195-228. state that is characterized by a very complex combination of techniques of indivisualisation and a system of totalisation." 9) Yet, there is a point to be made here. Foucault says that he has "never argued that a power mechanism suffices to characterize a society." 10) Likewise, the totalitarian mechanism implied in Nature does not suffice to characterize Nature. This paper discusses not the whole, but an aspect of Nature, which is yet still crucial.
In short, this paper shall discuss the nature of the "transparent eyeball" in relation to the occult revival of the nineteenth century, and thereby it shall explain one aspect of modern rationality and its totalitarian implication. 11)
2. "Universal Antagonism" in the "Transparent Eyeball"
It seems natural to read Emerson's Nature within the framework of idealism, which portrays human beings in perfect harmony with Nature; there seems to be no contradiction or conflicts between Nature and man in Emersonian cosmos. 12) A critical reading of Nature, however, reveals the elements that are difficult to explain within the framework of simple idealism. Underneath the apparent 9) S. Ijsseling, "Foucault With Heidegger," Man and World vol.19 (1986) The kingdom of man over nature, which cometh not with observation, --a dominion such as now is beyond dream of God, --he shall enter without more wonder than the blind man feels who is gradually restored to perfect sight. 13) For Emerson, union with Nature is not merely a serene and peaceful event while it takes the form of "domination," implying aggressiveness and coercion. Beneath the "kinship" between man and Nature is intimated "universal antagonism, not cosmic unity". 14)
The famous "transparent eye-ball" thus serves as the cathexis of this "universal antagonism" between man and Nature.
Standing on the bare ground, --my head bathed by the blithe air, and uplifted into infinite space, --all mean egotism vanishes. I become a transparent eye-ball. I am nothing. I see all. The currents of the Universal Being circulate through me; I am part or particle of God. 15) Although 'idealist' Emerson might have intended the event of becoming "a transparent eye-ball" to mean a peaceful union of man with Nature, as "a transparent eye-ball," he ironically divulges his unconscious desire to dominate Nature. Here originates the "universal eye-ball." In Nature there are numerous "see"s and "eye"s, and also repeated emphases on the relationship between seeing, knowledge, and power. For Emerson, seeing is another word for knowing, and true knowledge is acquired only through seeing. This theme permeates throughout Nature, and is especially prominent in the fourth chapter, titled "language."
A life in harmony with nature, the love of truth and of virtue, will purge the eyes to understand her text. By degrees we may come to know the primitive sense of the permanent objects of nature, so that the world shall be to us an open book, and every form significant of its hidden life and final cause.
A new interest surprises us, whilst, under the view now suggested, we contemplate the fearful extent and multitude of objects; since "every object rightly seen, unlocks a new faculty of the soul." That which was unconscious truth, becomes, when interpreted and defined in an object, a part of the domain of knowledge, --a new weapon in the magazine of power. 16) In the passage, "the eyes to understand [Nature's] text" shows the crucial link between seeing and knowing. Through "eyes" we "understand" "text." Through "eyes" we find the whole world turned into "a book." We "see" in the world "every form significant of its hidden life and final cause," that is, 'deep' knowledge. We find also an important linkage between knowledge and power. 'Seeing' as the only true method of acquiring 'true' knowledge "unlocks a new faculty" of the soul, that is, power. "That which was unconscious truth, becomes.. Within these plantations of God, a decorum and sanctity reign, a perennial festival is dressed, and the guest sees not how he should tire of them in a thousand years. In the woods, we return to reason and faith. There I feel that nothing can befall me in life, --no disgrace, no calamity, (leaving me my eyes,) which nature cannot repair. Standing on the bare ground, --my head bathed by the blithe air, and uplifted into infinite space, --all mean egotism vanishes. I become a transparent eye-ball; I am nothing; I see all; the currents of the Universal Being circulate through me; I am part or particle of God. 17) The kingdom of man over nature, which cometh not with observation, --a dominion such as now is beyond dream of God, -he shall enter without more wonder than the blind man feels who is gradually restored to perfect sight. 18) To identify the most fundamental quality, the following question should be first addressed: is the event of becoming "a transparent eye-ball" an experience of an individual? Apparently it is. But this appearance is quite dubious. Human individuality or the sense of individuality consists of various personal experiences, many of which come from social ties such as family, friends, school, and various other social groups. When one becomes "a transparent eyeball" and therefore "when all mean egotism vanishes," it is actually not "mean egotism" that vanishes, but subjectivity and individuality. For "I am nothing" you "see all." Absolute "dominion" over the universe comes not with "observation"-that is, through visible eyes, but only through "perfect sight," that is, through "a transparent eyeball," the invisible eyes.
To "see all" means two things; first, it means you see everything that is everywhere. In other words, it means omnipresence. Second, it means you possess perfect knowledge of things. You see through Irrational Rationalism in the Occult "Transparent Eyeball":
A Study on an Occult Idea in the Nineteenth Century America appearance and grasp essence behind appearance.
It is through its invisibility of surveillance and the total knowledge of objects through ceaseless surveillance that Panoptic power (as Foucault describes it) comes to have invincibility, pervasiveness and omnipresence. This form of Foucauldian power is the latest and the most developed one in human history, and, for Faucault, this panoptic power seems invincible because it is invisible, pervasive, and omnipresent, which means it is impossible to resist, attack or struggle against.
At least in this point, the Emersonian power expressed in a condensed way in the "transparent eyeball" is similar to Foucauldian process, the object of discipline and punishment changed from the body to the 'soul.' The accumulation through panoptic surveillance of knowledge about prisoners' behaviors means that power is now concerned with human mentality or 'soul,' not with their superficial body. Besides its own invisibility, Foucauldian power's 'irresistibility' comes from its way of processing and accumulating knowledge: it finds out invisible unity, pattern, and law within individual and apparently chaotic phenomena. It "see[s] through them" to "causes and spirits," just like Emerson's "transparent eyeball"; and before its penetrating vision of surveillance, "distinctness of objects" become "abated" and "outlines and surfaces become transparent." 19) Once again at least in this sense, the Emersonian eye of reason can be said to have the nature of Foucauldian panoptic power. When the power tries to control the body through corporeal violence, it confronts resistance since violence can be detected by the oppressed.
However, when the power controls the invisible part of its objects, the subject of such power cannot resist since violence or oppression is difficult to detect. And only then the power can be stable and permanent.
For Foucault, the accumulation of knowledge on common patterns and laws of soul aims at "normalization" of the objects under surveillance. And this "normalization" is most effective when the norm is internalized by surveyed objects so that the system of self-discipline is operative. Although a 'strict' analogy is difficult to establish on this point between Foucauldian and Emersonian power, it is not impossible, modern Europe, reveals striking similarities to Emersonian transcendence or the becoming of "a transparent eye-ball."
The world of the second century was, however, seeking intensively for knowledge of reality, for an answer to its problems which the normal education failed to give. It turned to other ways of seeking an answer, intuitive, mystical, magical. Since reason seemed to have failed, it sought to cultivate the Nous, the intuitive exercise, but as a way of reaching intuitive knowledge of the divine and of the meaning of the world, as a gnosis . . . [The adept] seems to reach this illumination through contemplation of the cosmos as reflected in his own Nous or mens which separates out for him its divine meaning and gives him a spiritual mastery over it, as in the familiar Gnostic revelation or experience of the ascent of the soul through the spheres of the planets to become immersed in the divine. 28) The historical background of ancient Hermeticism is very similar to that of the 'transcendentalism' in Nature. " [T] he normal education failed to give" "an answer" in the second century, just as "the The implication of the religious-historical context of the occult "transparent eyeball," considered together with its association with the secular rational political ideas discussed in the previous section is this: the nineteenth century's occult religious ideas and culture greatly contributed to the development of rational secular political ideas. A collective psychological need to have a sense of belonging created the religious occult "transparent eye-ball," which, as we have discussed, is at the same time a symbolic expression of a secular rational political idea. The concluding section shall discuss the implication of this paradoxical coincidence of the rational and the irrational in a more detailed way.
Modernity's Anxiety, Totalitarianism, and the Unconscious of the Text
As discussed, "a transparent eye-ball" divulges "the universal antagonism" between man and Nature, that is, the anxiety and restlessness hidden beneath idealism or transcendentalism. Although Emerson might have intended to portray perfect spiritual serenity and peace, "a transparent eye-ball" unwittingly reveals anxiety and restlessness, as it cannot rest even for a moment from observing an extremely other-ized Nature. And due to this 'inordinate' interest in the mastery of the world, the Habermas provides an appropriate explanation about the "increase in intensity" caused by "a transparent eye." For Emerson, the (secularized) spiritual 'eye' is the only true organ that can accumulate knowledge, which is a direct source of power. "A transparent eyeball" is the symbol of the highest state of total knowledge and power, and this means, according to Habermas, the most increased problems, that is, the most intensified anxiety and restlessness. Emersonian power cannot be incarnated in the form of just an eye, it should be represented itself in the form of "an eye-ball," an eye that does not have eyelids and is therefore laid bare. The Emersonian eyeball's intense restlessness and anxiety in fact deprive it of the need for an eyelid, for the Emersonian eyeball is eternally cursed not to be able to blink and rest even for a moment, because of its insatiable and relentless desire for Power.
The power that Habermas discusses is the power behind the development of rationality. In this sense, Emersonian power with its When this rationalization or 'transparentization' process goes on to extremes, however, it is in danger of becoming conducive to totalitarian will. Transparency is demanded both for every surveying subject and surveyed object. Everything in the universe should be transparent. In other words, the demand for 'transparency,' which once had liberated human subjects from the irrational violence of the king and the church, can possibly threaten to nullify the idea of human subjectivity itself, which is already in progress since Marx, Nietzsche, and Freud. 39) Through destructively rational analysis of the world, the desire for modern rationality or transparency strives to 'liberate'
everyone from every sense of identity, the sense of "having a place in the world" that comes from consciousness of "social ties to family, friends, comrades, or even mere acquaintances." Human subjectivity before the demand of transparency and rationality turns out to be a grand ideology and a myth. The totalitarian perceptive violence which understands individualities and pluralities as "a trifle and an accident," "foreign and accidental," is one of the possible logical ends of Emerson's desire for transparency and modern rationality. 40) Beneath the transcendental "transparent eye-ball" lies anxiety and restlessness. Could this be because the unconscious of the text is well aware of this ironic and gloomy potential result?
Conclusion
The point that should be understood is that the early modern occultism and modern rationalism coincide in Emerson's "transparent Routledge, 1972) , which deals with the significant influence of occult philosophies on the modern scientific revolution. As for similar cases in significant role behind the development of modern rationality. They provided psychological motivation and energy to expedite modernity's rational and scientific project. And it also should be noted that the synergy from this paradoxical coexistence implies totalitarian desire in the unconscious despite irrationality's sincere aspiration for serene transcendence.
This study might go on even to imply that the potential danger that modernity's desire for rationality can possibly transform to 'irrational' desire for totalitarian 'utopia' might be partly due to the paradoxical union of occult religious enthusiasm and rational scientific practice.
Totalitarianism implied in the "transparent eyeball['s]" unconscious might not be explained properly as the result of modernity' desire for rationality which has gone extreme. For its extremity itself is partly due to enthusiasm inherent in occult and religious ideas. In other words, the totalitarian unconscious of the "transparent eyeball" might be a logical result of the lack of complete epistemological severance between irrational and rational, religious and secular ideals, which is the very nature of Emerson's idealism in Nature.
Modern de-transcedentalist or deconstructive readings, unduly influenced by modernist bias, however, fail to appreciate the significance of religious and mystical elements and therefore fail to note the paradoxical coincidence of rationalism and irrationalism. They tend to appreciate one element over the other, depreciating idealism and transcendentalism as insignificant for an understanding of the true of occult religious irrationality. With these elements foregrounded, the "transparent eye-ball" is interpreted not merely as an expression of peaceful spiritual experience but also a signal of modernity's desire for "transparency" or "rationality." As revealed in the metaphor of the "Transparent eyeball, such a desire contributes to modernity's anxiety. This paper demonstrates how modernity's demand for rationality and the ancient occult desire for transcendence coincide in the concept of Emersonian power as expressed by the "transparent eye-ball." And finally, it discusses how a totalitarian unconscious operates beneath Emerson's sincere celebration of the "transparency" of idealism.
